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MURDERER oR SCAPEGOAT?

Where does prejudice end and justice be-
gin? This question may well be asked
about the case of ‘ The Police versus Mari-
lyn Knott’, a 23 year old mother of four
illegitimate children, who fatally stabbed
a whoremonger in a Port of Spain brothel
during the early hours of Sunday, 17th
August, 1975,

Speaking from her prison-cell, Mari-
lyn said that she was 8 months pregnant
when she was hired by the man early that
morning. After their agreed arrangement,
he wanted her to submit to buggery. She
refused to comply with his request and he
became angry, began wringing her hands
and trying to take away her money. She
called for help and he Ieft her and went
away. He returned later with another
man and they both assaulted her. She
had no aid, and, during the assault,
she  took up a knife from a kitchen ta-
ble and stabbed one of the men. He died
shortly afterwards. For her action, Mari-
lyn has been found guilty of Murder and
sentenced to hang. Today we ask: Is a
prostitute wrong to defend herself when
she is mugged, even if she is pregnant,
alone and unaided? Is she worse in the
eyes of the’'Law’ than the whoremonger,
the tax-paying brothel-owner and the in-
visible pimp? Is it the prostitute alone
who carries the stigma in this society?

This case brings to light the hypo-
critical attitudes of Trinidadian society
and exposes some skeletons in our cup-
board, skeletons which we would rather
deny than admit their existence and try
to rid ourselves of them once and for all.
It strips the facade from the Tourist Im-
age of a land of happy, funloving, care-
free people, singing calypsoes and dancing
to the music of steelpan, bringing into fo-
cus the harshness of deprivation which af-
licts certain sections of the population—
a harshness which propels men, women
and children to seek escape through alco-
hol, prostitution, gambling, even yo-yos

in an attempt to find the peace of mind
and the prosperity which is supposed to
exist in a land where’ money is no prob-
lem’. It exposes the motive which ena-
bles a nation to bring all production to a
standstill and sacrifice reality for a hectic
indulgence in flights of fantasy and revel-
ry which has earned international recogni-
tion as ‘the greatest show on earth’.
Above al!, it bares the double standards
which permeate the social laws of Trini-
dadian society.

This society is a freely fornicating
one which, therefore, possesses prostitu-
tion at all levels. A basic family unit is
the ‘common-law’ union and the annual
increase in population is due mainly to
the potency of unwed mothers and irres-
ponsible fathers. [t is not uncommon for
school-girls and boys to become mothers

and fathers, and even nine-year-olds are
known to have contracted venereal dis-
eases. This is a society with a slave-plan-
tation morality, as evidenced by its high
rate of illegitimacy, ‘family-planning’

((fornication-aiding) clinics, sex-saturated

advertisements in the daily newspapers,
sex-movies in the cinemas, lewd calyp-
soes and songs, ‘beauty’ shows of scantily
clad young women, homosexuals and les-
bians. It is a society which encourages
rum-drinking and promiscuity, fornica-
tion and adultery, and which has succum-
bed to graft and corruption, exploitation
and abuse of its female citizens by taking
a one-sided view of the female contribu-
tion to humanity and her place in society.
Women are underpaid when they work
and many are forced to resort to ‘making
friends' with bosses and foremen in order
to augment their wages. This practice has
lent support to contraceptive agencies in
their drive to reduce the birthrate with-
out disturbing the social trends. So
chronic is the problem of fornication and
illegitimacy in the society that there are
serious proposals to legalise ‘common-law
unions’ and remove whatever stigma re-
mains on illegitimate children, abundant
in this nation.

The interesting thing to note is the
accepted standard of behaviour of the
male towards the female. To the average
Trinidadian male, the woman is but a
plaything, a toy to be exploited and used
for the fulfillment of his lusts. He treats
her as property; she belongs to him while
he belongs to as many women as he can
lay his hands on. The courts are daily fill-
ed with women seeking a meagre pittance
from men who have fathered their child-
ren and deserted them for new grass in
greener pastures. It isa habit of wealthy
men to visit the poorer areas of the coun-
try and seduce young girls. After having
‘a good time’ at the expense of these wo-
men, they leave them and their children
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to fend for themselves and many of these
children grow up never knowing their fa-
thers. The average man specialises in ly-
ing to women, using them and , when
‘trouble’ looms, running away.  The re-
sult is that many a woman has to perform
the functions of mother, father, bread-
winner and home-maker for her illegiti-
mate children, while their father, or fa-
thers, is seducing other women naive
enough to buy his bag of lies and empty
promises. This pattern of behaviour is
condoned by the laws of the land since
nothing has been done to alleviate this
situation.

Wife-beating is also an accepted thing in
this society and it is no surprise when a
man sprawls his woman with a thump in
the middle of the street in front oi my-
riad passersby.  People usually crowd
around to watch the ‘fun’ and few would
dare to intervene in such ‘domestic’ mat-
ters. Even policemen (those guardians of
society) refuse to intervene in such inci-
dents once they find out that the people
involved are related, unless there is some
play with weapons or some serious injury.
A woman is apparently expected to pit
her strength and pugilistic prowess against
that of the man confronting her. This
trend is general, with even ‘boyfriends’
thumping ‘girlfriends’.  Moreover, this
state of affairs often arises from socially-
accepted instances of prostitution, such
as ‘sweet-men’ or ‘back-door Santas’
being caught leaving other men’s homes,
or wives caught cheating, or even catching
their spouses cheating. It may indeed
seem shocking, but all these skeletons are
a part of our society and even ‘respecta-
ble’ members of this republic indulge in
these disgusting tactics. ‘Horning’ (cheat-
ing) is practised by the most unex pected
of people and many a wife (or husband)
would burst out in tears if only shoes
could talk.

Yet, it is the common street-walker
alone at whom the brunt of the law is
aimed-her clientele are immune from pro-
secution and stigma, while the high-class
prostitute is free to move about in influ-
ential circles where no one would dare lift
a finger at her. The common prostitute
(usually women from the slums, illiterate,
poor, renting and providing for illegiti-
mate children) is viewed by whoremong-
ers as the unfeeling object for their per-
verted lusts and all manner of indecencies
are perpetrated upon her person. She has
to submit to these indecencies in order to
survive, nor can she report any beatings
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and abuses to the Police; she may just
find herself on a charge of soliciting. It is
only when her condition cannot be
hidden from view, or she is critically in-
jured, that the ‘Law’ bothers to consider
her. How many of us can cite instances of
whoremongers being prosecuted for
assaulting prostitutes? Yet, this is a com-
mon practice of many whoremongers.
As one woman stated: < Mister, you don’t
know some of the things some men does
want to do we and if we don’t do it, they
don’t want to pay we, and if we make
noise, is licks’. She went on to tell of an
incident where a ‘respectable’ man re-
fused to pay her after making use of her
services. When she demanded payment,
he struck her, whereupon she hit him
with a piece of wood. She was charged
with assault and ordered to pay him costs

Several people who were present on
the night of the incident with Marilyn did
not give any evidence to the Police nor
did they go to Court. They claim that the
dead-man had come from the brothel in
an angry mood and was on his way home,
when his friend prompted him to return
to get his money. It was ever pointed out
that the incident took place in an area
prohibited to ‘customers’. They cry that
the sentence of the Court was unjust, yet
they will not stand up for fear of losing
their ‘status’ in this society! Many of the
prostitutes who were in the building and
at its entrance, will not come forward to
testify because of the newspaper coverage
and the exposure of the nature of their
employment. They were quite willing to
talk so long as their identities were with-
held, since most of them have families
who are unaware of their business.

The irony of the situation is that
the same society which condemns and
despises the common streetwalker con-
dones fornication and sees nothing wrong
with a housewife having an affair. Nor
does it equate the common practice of a
woman ‘giving some skin’ as a means of
getting a weekly allowance, her apart-
ment decorated, her children fed, clothes,
jobs, etc, with prostitution, as long as she
does it indiscreetly. It accepts unwed
mothers, boyfriends and girlfriends, ho-
mosexuals and lesbians in its stride and
sees the male prostitute who openly sells
himself as a ‘hero man’, a real ‘dude’. But
it is only the woman who decides to un-
compromisingly sell herself who is vilified
and despised. The fact is that Marilyn
Knott would probably not have been in
her present plight had fornication not

been encouraged by the laws of the land!
Her real crime in the eyes of the society
is not the act of fornication, but the fact
that she did not fornicate for free. Had
she been doing so, she would have had no
stigma foday!

What this indicates about the moral
condition of our society is enough to
make us reflect upon this saying of God:
‘Do not think that Allah is unaware of
the doings of the wicked people. He has
deferred (Judgment for) them to the
Day when eyes shall stare, and they shall
run with necks outstretched and heads
erect, their sight never returned to them-
selves, their hearts void’. (14:42-3) This
is because God has prohibited fornication
to all peoples in every book of Scriptures
since it isa c.lespicable thing. Any society
which engages in it can never hope to re-
move injustice and exploitation from its
people; people become degraded, the
moral fibre of the society is destroyed
and vast structures of misery are erected
to lure men and women to their doom.
Wherever fornication surfaces, women are
always exploited and children made to
suffer needlessly. The whole society
becomes twisted and given over to lust
and perversion. This is what is happen-
ing in our society today and something
must be done to alleviate this situation.

The Muslim community has been
commanded by Allah to enjoin what is

right and forbid the wrong, yet we refrain
from taking the truth to the people and
content ourselves with denying the exist-
ence of evil in the society. We engage in
long boring discussions about virtue and
sacrifice, we talk about morality and the
need to fearlessly take the message of Is-
lam to the people, we condemn the ] ahil-
liyah (Ignorance) which surround us, yet
we sheepishly bow to their laws, we even
have representatives of * the Muslim sec-
tor’ giving their stamp of approval to a
constitution with laws repugnant to the
Islamic Law! While we fool ourselves,
Jahilliyah is steadily eroding our pro-
tective covering and our brothers and
sisters are being stolen away. It is time
that we stop pretending we are too pure
and holy to face up to the rot which is
steadily encroaching our territory. If
we do not take the Truth to the people,
then the Ignorance will be brought to us!

Marilyn Knott—forced to leave
home at the age of 13, forced to sleep in
concrete culverts and beg her bread from

Continued on page 10
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INTERNATIONAL

SPOTLIGHT

‘GENOCIDE OF MUSLIMS

A Special Correspondent
who visited Patani in
January and later in July this
year writes:

Late last year Thai soldiers
bayoneted six Muslims who
had been rounded up by them
and ordered to bow before
Buddhist statues which they
refused to do saying that they
bow only before God. They
were then run over by a jeep.
However one of the boys
managed to live through the
ordeal and ran away after the
dead bodies had been thrown
into a river. He informed the
Muslim community about this
matter and the Muslims
demonstrated in front of the
Government offices in Patani,
demanding that the
murderers be brought to book.
While they were
demonstrating a grenade was
thrown into the crowd by a
man in uniform. Thirteen
people were killed and five in-
jured. The demonstration
then moved for security
reasons to the main mosque in
Patani. In spite of serious
agitation nothing was heard
from the Thai government.
The only tangible result was
the unity among the Muslims
that this outrage caused.
Muslims came from hundreds
of miles by bus, car and any
means of transport available
to join in the demonstration.
It was a very moving sight to
see them going along the road
chanting the kalimah.

BIGGEST DEMONSTRATION

This was the biggest
demonstration of feeling
amongst the Patani Muslims
for a long time. Then in
January while the
demonstration was still going
on, a drunken Thai sub-
lieutenant drove into a crowd
outside the mosque injuring
some of the demonstrators.
The crowd was annoyed and
several young men ran after
the man who hit several
people while backing away. In
the end the sub-lieutenant was
killed. The demonstrators at
the mosque received an ul-
timatum that if the ‘killers’ of
the sub-lieutenant were not
surrendered in three days
drastic action would be taken
by the army. However the
demonstrators had been
asking for justice for six

weeks and nothing had
happened.

In the end the Thai
authorities did visit the area
and agree to some of the
demands of the demon-
strators but the basic
cause of the conflict between
the Thai Muslims and the Thai
government remains un-
solved. The Thai policy about
Malay Muslims in the South is
to destroy their language and
culture and to resettle Thai
Buddhists in the
predominantly Muslim
region. Generally speaking
Bangkok Muslims are not
representative of the Muslim
population of Thailand.

EDUCATION POLICY

The educational policy of
Thailand is that all children
have to attend Thai primary
school run by the government
in which all lessons are in
Thai. Private Muslim schools
are not permitted to accept
pupils unless they have been
to the Thai system first. Since
the government controls all
the facilities so Muslim
children wanting to enter the
sciences have perforce to
attend a government
secondary school. Therefore
there is very little in the way
of Islamic education for those
going through the Thai system
and the Malays are gradually
losing command of their own
language which is an Islamic
langua§e, in the Arabic script
with a large content of Arabic
words. There is now a move
being made to teach Islamic
knowledge in primary schools
in Southern Thailand, but this
seemingly good move is in
faet fraught with danger
because it will be in Thai.
How is it possible that one can
adequately explain a concept
like tawhid In a language
(Thai) that does not really
have a concept for God? Thai
is an inadequate language for
teaching Islam and it has no
Islamic roots. Malay is the
language by which Islam was
spread throughout South East
Asia and it was Islam that
enabled the Malay language
to become a language of
science and the intellect
making it the fifth largest
language spoken in the world
today. More Muslims speak
Malay than any other

language. The policy of the
Thai government is to cut the
Malay Muslims of Southern
Thailand off from their rich
heritage and culture so that
they -will become Thai in
language and culture; they
have already succeeded in the
northern parts of Southern
Thailand. Many children
cannot communicate properly
with their parents in Malay
due to the present educational
system. Unfortunately the
Sheikhul Islam of Thailand is
not aware of the probhlems
being faced by the majority of
the Muslims of Thailand —
some three million people.
After the demonstration in
Southern Thailand he visited
the area and although his job
is to advise the Thai
government, he does not
appear to do this
satisfactorily. Muslim
‘Ulama who are friendly to
the government receive
money for their madrassahs
from the King of Thailand
squatting before him in their
Buddhist fashion.

CONTINUAL CONFLICT

After the demonstration
some Muslims have been
thinking of organizing a
movement to impart the
basic Islamic knowledge to
the children, and in some
places this has got off the
ground but there are hundreds
of thousands of Muslims who
have been cut off from
learning even the
fundamentals of their
religion. The events of last
December did result in
creating a certain
togetherness between
Muslims from the Thai
system and the southern
Islamic system for the first
time. Some of the participants
in the demonstration were
Malay Muslims from
Bangkok, descendants of
Malay Muslims who had been
taken to Bangkok a hundred
years ago literally with string
through their noses. However
they are virtually assimilated
Thais though many now wish
to return to Islam. This also
explains their indifferent
attitude towards in-
dependence for Southern
Thailand. At present the
Southern Muslims have con-
tented themselves with asking

3

for justice and basic rights
but whether the Thai
government will really con-
cede them is doubtful. There
is even a plan afoot to send
primary school children to
Bangkok for study, cutting
them off from their parents
and culture at an early age.
This is what has been done
with secondary students; for
many years now they are sent
to Bangkok and subjected to
cultural deprivation,

It should be pointed out that
I use the term Patani to cover
the whole of Southern
Thailand because this is the
historical. term for the area
and traditionally the term
Patani has covered the whole
area and was once a Sultanate
of power and influence. Now
the Thai authorities use it to
refer to one of the five
southern provinces. In all the
old history books of the region
one finds the term Tanah
Melayu (land of the Malays)
used to refer to all the land
from the Isthmus of Kra south
to Singapore. This is a Malay
and Islamic land. There had
been conflict between Siam
and the Malay peoples of
Patani since the advent of
Islam in the area and the only
reason that Patani is now
under Siamese control is that
the British agreed to
recognise Siamese suzerainty
over Patani in recognition for
Siamese recognition of
British suzerainty over
Perak, Kedah and XKelantan.
However the Patani Malay
Muslims had never
recognised Siamese
domination and had been
locked in continual conflict
for many years.

The policy of Thailand’s
new military ‘reformist’
regime towards Patani is yet
to unfold itself, but one can
safely predict that its going to
be no different than that of
its predecessors. For one
reason the cause of the Patani
Muslims has pot been able to
interest their two immediate
Muglim neighbours: Malaysia
and Indonesia. Both are
Thailand's partners in the
ASEAN alliance.So when the
issue israised in the Islamic
Foreign Ministers’ Conference
Indonesia and Malaysia block
any discussion of the problem.
Ostensibly it is for the sake of
maintaining the alliances’
anti-communist solidarity but
in effect it is pushing Muslims
to the communist camp.

(Courtesy “Impact International")
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gconomic DISPARITY

Adapted from “Letters to a Friend"”
by Mohammed Fadhel Jamali

There is a harsh struggle in the
world today between the two
camps. the capitalists and the
communists. There are rich coun-
fries in the world today which have
individuals who spend lavishly and
wastefully, and there are other
countries that are poor and have in-
dividuals dying from hunger, sick
parefooted and naked. There are
countries which took up the tech-
niques of modern science and ot-
hers that have remained in deep
slumber since the Middle Ages or
primeval times. Therefore struggle
and clash started between the rich
and the poor, the modern and the
old. Strong nations started exploi-
ting weak ones, and men of wealth
(land and factory-owners) began to
exploit, with no fairness or mercy,
individuals working as farmers or
labourers. This state of affairs,
when it is external is called colon-
jalism; when it is internal, exploit-
ation. As a reaction to these con-
ditions. communism emerged and
created a condition whereby the
state dominated the capital, the
factory and the labourer, and, as
. result. life was frozen and put in
hard and fast frames. Individuals
were enslaved and a new class
emerged who exploited individuals
and practically crushed the spirit of
initiative. The human crisis today
is largely due to the fact that hu-
manity is affected with a forget-
fulness of the spiritual values and is
being carried away by a strong mat-
erialistic current, for men have star-
ted to believe that matter is the
most important thing in existence
and that it is the end towards
which one must strive in life
(hrough  struggle and  throat-cut-

As for the Islamic religion, it
relates between matter and  spi-
rit and unites them on the basis
that matter is a means and that the
ond is moral and spiritual. Thus
matter should become the means
for providing happiness for the indi-
vidual and nation in this world and
the next. In other words, matter
must be subjugated to the princi-
ples of humanity —principles of bro-

therhood, philantrophy, helping the
weak, general welfare, etc.

Here are some of the funda-
mental principles which should be
embodied in a sound Islamic
society:

1. Whatever man earns in the
way of legitimate possessions is a
gift from Allah the Sublime and a
grace from Him. A rich man should
not become selfish and arrogant,
and a poor man should not feel that
he has less dignity than the rich
man because of their difference in
riches.

2. Allah the Sublime gave pre-
ference to some individuals over
others in His gifts and furthermore,
what is said about individuals is also
said about nations. Variations oc-
cur in accordance with human capa-
cities and natural resources.

3. Wealth should not be hoar-
ded and treasured. It raust circu-

late from hand to hand.
4. In Islamic society, one

must give, give, give! Giving should
become one of the primary actions
of a Muslim. Besides the tithe and
the fifth which are duties, the Holy
Quran emphasized the importance
of charity, philantrophy and giving
in the way of Allah and to welfare
projects.

5. The needy should be given
loans and helped, with no interest;
exploiting the needy and charging
them heavy interest for the loan
they take is forbidden by Islam.
The cruelty of the usurers in the ex-
ploitation of the peasants, for ex-
ample, and sucking their blood is
very well known, and this is what
Islam prevents.

6. What a person pOSSesses
does not belong to him alone, but
contains a share for the needy and
the deprived. No one should live in
extreme luxury while society in-
cludes individuals who are hungry.

7. Stinginess on the one hand
and extravagance and wastefulness
on the other are both forbidden in
[slam.

& The state must make neces-
sary legislation by which it ensures
the running of its public services
and social justice in society.

Here are some verses of the
Qur‘an which prove what I have
just said: ‘Allah extends and dimi-
nishes the means of subsistence for
whom He pleases...” (Ar -Rad, XIII:
26)

‘Say to My servants who believe
that they should keep up prayer
and spend out of what We have gi-
ven them secretly and openly....”
(Ibrahim xiv:31) * By no means
shall you attain to righteousness un-
til you spend (benevolently) out of
what you love; and whatever thing
you spend, Allah surely knows it.’
(Ali ‘Imran, iii:92) * The parable of
those who spend their property in
the way of Allah is as the parable of
a grain growing seven ears (with ) a
hundred grains in every ear; and
Allah multiplies for whom He
pleases, and Allah is Ample, Know-
ing.” (Al Baqarah, ii:261) ‘Only he
shall tend the mosques of Allah
who believes in Allah and the Lat-
ter Day, and keeps up prayer and
pays the poor-rate...” (At Tauba, ix:
18)
‘Those who swallow down usury
cannot arise except as one rises
whom the devil has driven mad by
his touch. That is because they say,
Trading is only like usury; and
Allah has allowed trade and forbid-
den usury...... (Al-Bagarah, 11:275)
‘Allah has blighted usury, and He
causes charitable deeds to prosper,
and Allah does not love any un-
faithful  sinner.” (11:276)
< And those in whose wealth there
is a recognized right for him who
begs and for him who is destitute.’
(Al Ma’arij, I1xx:24,25) ‘And in
their property is a right due to him
who begs and to him who is desti-
tute.” (Adh- dhariyat, 1i:19) ‘What-
over Allah has bestowed. on His
Apostle (and taken away) from the
people of the townships belongs fo
Allah and to His Apostle, and to
kindred, and orphans, the needy
and the wayfarer; so that it may
not be a thing taken by turns
among the rich of you...” (Al Hashr,
lix:T)
< _and(as for) those who hoard up
gold and silver and do not spend it
(Continued on page 5 )
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A
SERIOUS
THOUGHT

Hashim Mohammed

Stop for one second and ask
yourself this question why were you
born? A check would reveal that many
people would be taken aback because
they never gave it a serious thought. The
life-style of a person should reflect his
reason for being born.

Let's take a look around. Many
people behave differently as if they have
different purposes in life. However, the
general impression is that most people are
mainly concerned with EATING,
DRINKING, MERRY-MAKING AND
ACCUMULATING WEALTH.

Many people spend most of their
lives slaving to accumulate money to buy
a new house or a new car. Some become
so attached to wealth that they treat it as
an end in itself. Is this the reason for
being born?

Some people can be seen running
around tracks every morning; practising
their particular sport daily or ‘pushing
weights’ to build fine bodies. They
sacrifice other aspects of life to prepare
themselves with the hope of overcoming
their competitors. Is this the reason for

being born?
Some people spend years behind a
desk to acquire formal education

sometimes postponing important aspects
of life, one of which is marriage. Many
women who place their careers first end
up as ‘old spinsters’. Those who work and
study have little spare time and their
spouses and children suffer. Is this the
reason for being born?

Many people court or allow
themselves to be courted and some do
end-up married. They bear children, send
them to school, possibly witness their
marriages and finally settle down to old

age. Is this routine process the reason for
being born?

Many people appear with distended
waistlines and some appear with puffed
cheeks and groggy eyelids. These people
live in a fool's paradise by eating
excessively, drinking alcohol and smoking
weed. Music and dancing add to their
orgy. They are primarily concerned with
fulfilling their animalistic desires. Is this
the reason for being born?

Many males try to boost their egos
by adding to their conquests of females.
The latter try to out-do other females in
displaying themselves for the sole purpose
of attracting males. Shame, modesty and
chastity are sacrificed and replaced with
indecency and perversion. Is this the
reason for being born?

Man struggles in a ‘dog-eat-dog’
environment. Nations compete with
nations, races with races, sex with sex,
generation with generation and ‘the haves
with the have-nots’. Is this the reason for
being born?

Surely there must be an important
reason for being born. Man was not
created ‘to do his own thing’. God said in
the Quran: “Not for (idle) sport did We
create the heavens and the earth and all
that is between”. 21:26.

A person cannot decide for himself
why he was born or what is his purpose in
life. God created him for the sole purpose
of serving Him.

“I have only created . .. Men that
they may save Me”. Quraan:
51:56.

‘Serving God’ means putting oneself in
accord with His Will by obeying His
commands. Many people may claim that
they are already serving God by praying
on Sundays and Fridays, fasting and
giving charity. But this is limiting one’s
obedience to God to only a few areas of
life. It is necessary that one should serve
God in all aspects of life. Added to -
praying, fasting and charity, a person
should ‘enjoin what is right and forbid
what is wrong’.

The world is filled with people who
are victims of discrimination and
oppression. Many are denied freedom of
worship, which includes freedom of move
-ment, freedom of speech and the right to
live a free life the way God has ordained.
Evil forces have often triumphed because
‘religious men’ failed in their duty,
especially in forbidding what was wrong.
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One who realises his purpose in life
knows that God is One and He is his
Creator, Cherisher, Sustainer and Master;
that He provides the wherewithal for
food, clothes and shelter; that He gives
life and takes life and that His laws
involving the  social, educational,
economical and political aspects of life
should be obeyed.

Secondly that he should ‘like for

others what he likes for himself.
Therefore a person should invite others —
families, friends, neighbours, fellow

employees — all mankind to obey God.

In this process if anyone tries to
prevent him from obeying God, it is his
duty to struggle for his right. If anyone
tries to prevent him from inviting others
to obey God it is also his duty to struggle
for his right.

A person is thus born to serve or to
obey the commands of God; to invite
others to do the same and alse to struggle
against anyone who tries to prevent him
from doing the above. When this is done,
the law of God which is contained in the
Qui’an, will be established on the earth.

Those who do not realise why they
were born have a duty to make every
effort to find out. It is the duty of those
who know to help them to continuously
struggle against forees that stand in their
way and establish a God-given system in
which Man may, once again, live in justice
and Truth.

(continued from pg.4)

in Allah’s way, announce to them a
painful chastisement. On the day
when it shall be heated in the fire
of Hell, then their foreheads and
their sides and their backs shall be
branded with it: This is what you
hoarded up for vourselves, there-
fore, taste what you hoarded up,
(At-Tauba, ix :34.35)

In these holy verses is a cure
for excessive capitalism and crush-
ing communism, for Islam encour-
ages economic freedom and indivi-
dual initiative on condition that
matter becomes a means for spend-
ing for the public good. Islam gives
ample opportunity for fiscal legisla-
tion which moves with economic
and social development and which
guarantees public social services
whether they be in health, educa-
tion, construction or defence.
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Personal freedom in Islam is consi-
dered a sacred value. Itis the duty
of the community and its leader-
ship to strive fo achieve freedom
for cach individual. The succes-
sors of Prophet Muhammad made
it their duty to impress upon the
individual Muslim the value of this
sacred eift. Addressing the indivi-
dual Muslim, Ali, the fourth ru-
ler of the Islamic State, said, ‘Do
not be a slave when Allah has crea-
ted you free. :

The freedom that Islam offers
the individual is broad and compre-
hensive. Islam begins by freeing the
human conscience from servitude
to anyone except Allah, and from
submission to anyone besides Him.
Allah is the Supreme Authority;
everything depends on Him for its
existence. There are no intermedi-
aries between man and Allah; each
individual can make his own prac-
tical relationship with the Creator.

This direct relationship bet-
ween the individual and his Lord is
stressed in the Quran: ‘And when
My servants ask thee about Me, ver-
ily I am near to them. [ listen to
the prayer of every suppliant when
he calls on Me. So let them listem
to my call, and believe in Me, that
they may walk in the right way.’
(11:186).

By freeing man from servitude
to others besides Allah, Islam also
frees him from fear —the fear of
life, livelihood, and of one's status
in life.Fear lowers the individual’s
estimation of himself, makes him
accept submission, dishonour and
the loss of many of his rights. How-
‘ i strongly that
ity are the rights of

1NsISLS

main | hereroIe,
anxious to oppose the instinct of
fear. whether of life, livelihood or
status.

Life is in the hands of Allah,
and no human has the power to
i lengthen life, nor can he
inflict the siightest injury to any-
one outside the will of Allah. * But
it is not given to any soul to die, ex-
cept by permission of Allah/’

(111: 145) ‘Say: Nothing will come
to us except what Allah has prescri-
bed for us, He is our protector.’

shorie

it is particularly
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‘DO NOT BE A SLAV

WHEN GOD HAS CREATE
YOU FREE!”

OF
FREEDOM

The Quran states that the fear
of poverty is inspired by the Devil
in order to weaken our trust in Al-
lah. ¢ The Evil One threatens you
with poverty and bids you to inde-
cency, but Allah promises you His
forgiveness and bounty, and Allah
careth for all and He knoweth all
things.” (I1:268) There is no reason
for man to be troubled by anxiety
about his livelihood, for his pro-
vision is in the hands of Allah. No
man has the power to withhold or
cut off the provisions of others.

This belief is not intended to
forbid trade and commerce, but to
strengthen the heart and enforce
the conscience. It sets the poor
man, who is anxious over his liveli-

hood, on a level with the man who
thinks that his welfare is in his own
hands. The feeling of fear does not
then, keep the poor man from seek-
ing his due or from taking pride in
himself: it means that he does not
have to give up any of his rights or
compromise his honour in order to

- lam.

ensure his welfare.

Fear for one’s position or sta-
tus in life is often akin to fear of
death, injury, or poverty, and Islam
is insistent that the individual be
freed from this fear also. ‘To Allah
belongs all honour, and to His Mes-
senger, and to the Believers.’
(LXIIL:8)

After completing these stages
of freedom—false worship and fear
of life, livelihood, and status— man
enters the stage of becoming free
from desires and passions.

Say: If it be that your fathers,
your sons, your brothers, your
mates, or your kindred; the wealth
that you have gained; the com-
merce in which you fear decline, or
the dwellings in which you delight-
are dearer to you than Allah or His
Apostle, or the striving in His cause;
then wait until Allah brings about
His decision, and Allah guides not
the rebellious.” (1X 24)

Here, in one verse of the Quran,
are gathered all the attractions,
longings, and desires—all the weak
points of man; they are placed on
one side of the balance. On the
other side are placed the love of Al-
lah and His Messenger and the love
for struggle in Allah‘s cause. The
contrast is striking and it provides
an escape from strangling desires.
Thus, man can rise above neces-
sities. can control the direction of
his life, and can seek after things
which are greater and further-reach-

‘ing than his short-lived pleasures.

This is not an attempt to ne-
glect the good things of life: this is
simply a call to freedom and inde-
pendence from the weakness of de-
sires and passions. Accordingly,
there can be no harm in the enjoy-
ment of the good things in life, so
long as man can control them rat-
her than’ they controlling him.
These are a few of the individual
freedoms a person must acquire
within himself before he can obtain
his freedom in society.

Over fourteen centuries ago,
aspects of the individual freedom
which are stressed in society today
were stressed and emphasized by Is-
Personal freedom, expressed
in the right of the individual to
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move and travel as he pleases, and
in his immunity to imprisonment
and punishment without due pro-
cess of law, have been known since
the early days of Islam.

The freedom from unreasona

-ble entry, search, and seizure of
homes is one of the principles that
the Quran explicitly provides for.
When Umar, the second ruler of
the Islamic State, caught some peo-
ple drinking wine in their house,
they argued that his entry was un-
lawful since he did not heed the
Quranic injunction ‘enter the hou-
ses from their doors.” Umar admit-
ted he acted wrongfully and did
not impose upon them the punish-
ment for drinking.
This was the first reported in-
stance in the history of procedu-
ral law where the concept of wrong-
ful search and seizure was imple-
mented, and it took place 1400
years ago.

The right to work is another
freedom that Islam stresses and
does not limit except when the in-
terest of the community is impaired
such as in the case of monopoly.
The freedom to work is a duty and
begging is forbidden in Islam. Once
a man came to the Prophet begging;
the Prophet gave him an axe and
told him to cut some wood and sell
it rather than beg.

Freedom of speech and ex-
pression is not only protected, but
encouraged in Islam. Islamic history
is filled with incidents where this
particular freedom was practised
faithfully and courageously by in-
dividual Muslims. While giving a
sermon one day, Umar told the
Muslims: * If you see any evil thing
in me, then set it right.” Whereup-
on one of the members of the Mus-
lim community answered him: °If
we had found any evil thing in you
we would have set it right with
the edge of our swords.” From that
time , Umar used to say:  Praise be
to Allah that He has given Umar
one citizen who would set him right
with his sword.’

Freedom of belief is one of
the fundamental principles in Islam.
Belief is arrived at by intellect and
understanding. The Quran states:
‘Let there be no compulsion in re-
ligion, truth stands out clear from

~

HIJRAH

INTERPRETED

Khurshid Ahmad

The event known as the Hijrah took
place in the thirteenth year of the prop-
hethood of Muhammad, peace and bles-
sings be upon him, and the Muslim cal-
endar and indeed, the Muslim era in his-
tory, begins with this event. It really
sets us thinking why is it that the Mus-
lim era does not begin with , for example,
the date of the birth of the Prophet or
the date on which the Revelation began,
or even the day when the Prophet’s death
occurred and he departed from the world
of mortals, or from the day when the
Muslims re-entered Makkah and establish-
ed the suzerainty of Islam.

When we look at different civilisa-
tions, we find that such moments have
been chosen to signal the inauguration of

falsehood’. (11:256) ‘Invite all to
the way of thy Lord with wisdom
and beautiful preaching; and argue
with them in ways that are best and
most gracious; for thy Lord know-
eth best who have strayed from His
path and who received guidance’
(XV1:125)

Freedom of education, on
which today’s society prides itself,
is made a religious obligation in Is-
lam by the Prophet’s statement:
‘The pursuit of education is an ob-
ligation on every male and female
Muslim.” He once stated that Mus-
lims should seek Knowledge from
the cradle to the grave, pursuing it
even to China. Islam requires the
state or community to provide edu-
cation for its members.

Thus Islam approaches the
question of individual freedom
from every angle and from all
points of view. It does not deal on-
ly with spiritual values, or only
with social values, but with both of
them. It recognizes the practical,
as well as the spiritual, aspects of
life. It attempts to bring about,
first, a complete freedom of con-
science. Without the complete free-
dom that Islam provides, man can-
not prevail against the forces of
humiliation and submissiveness. In-
dividual freedom is, therefore, the
cornerstone for building social jus-
tice in Islam.

(Reprinted for from Al Islam(Sept/Oct ‘76)

their calendar, but not so with Islam.
Why is it that the Hijrah Las been chosen
to be the date of the inauguration of the
Muslim era in History?

First of all, in ordinary historical or
cultural terms, what is it that the Hijrah
signifies? For this we must look into the
course of events leading up to it. For the
first three years of his mission, the Pro-
phet carried on his work almost silently
depending on personal persuasion. This
was followed by the open dissemination
of the message when the Prophet called
all the people around him to the path of
Allah. Some people responded to the call
others were indifferent. Some opposed
him and this opposition was often expres-
sed in severe persecution. Things became
more and more difficult. The struggle
was intensified and the tensions were
multiplied. The Prophet suffered for the
cause for which he was now working.
And the few who had really accepted his
call and challenged the established order
of the time also suffered but carried on
their struggle.

After about 13 years, it was realised
that the sons of the Makkan soil were no
longer responding. Instead, echoes were
coming from places far and wide and the
Prophet intensified his efforts to spread
the message to the tribes outside Makkah
and to other important political and cul-
tural centres in the area. In a city quite
far away from Makkah—about 400 miles
— hope was kindled when contact was

made with some of the inhabitants. The
Prophet waited for God’s permission to

change the centre of activity. And when
this permission came, he and his compan-
ions moved to the new centre and there
established Islamic society and the Islam-
ic state. Within a period of 10 years, not
only the entire Arabian peninsula submit-
ted to Islam and accepted it, but Islam’s
contact with other civilisations of its time
—the Byzantine and the Persian—had be-
gun. These were challenged and in the
ensuing encounter, the new order emer-
ged successfully. Keeping this rapidly
moving train of events in view, one can
analyse and try to find out what is it that
makes the Hijrah a real focal point, a real
turning point in the history of the time,
indeed, in the history of all times. It
would be possible from this standpoint to
discern the real approach of Islam to the
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problems of the world, the problems of
life, the problems of society and the pro-
blems of civilisation. In a way the key to
the understanding of these problems in
their entirety can be found in this one
event —the Hijrah.

Casting a glance at human history one
finds that from the earliest civilisations to
modern times, there have been two idols
or false gods which have always been wor-
shipped and which have always been res-
ponsible for disorder and persecution (fa-
sad) in human society. They have been
racialism, or the worship of race, or the
identification of man on the basis of
blood, and regionalism—the identification
of man on the basis of territory. Now,
the universal message which the Prophet
Muhammad had presented and the unique
practical example which his companions
put forth , did not, despite the passage of
more than a decade, demonstrate fully
that they were free from any attachment
to racialism or blood relationship, or free
from attachments to territory or their
place of birth. These two idols had yet to
be smashed and then only could the uni-
versal role of the Prophet and his com-
panions be fully vindicated. The Hijrah is
the event which demolished for ever these
two idols. After the Hijrah, if a wife
had not fulfilled this command of God
and the Prophet, the bonds of wedlock
were broken. And further, the entire
world witnessed that when a final battle
between Truth (Haqq) and Falsehood(Ba-
til) took place, the sword of the father
was against the sword of the son. Blood
ties could not in any way be the cement-
ing source of their relationships.

In its place there was only one rela-
tionship— the ideological relationship ,
the universal relationship, the relationship
of consciousness of faith and belief which
Islam gave. With the Hijrah, people were
asked to leave their hearths and homes,
their kith and kin, their dear and near
ones, their parents , their children. The
place they were asked to leave was not
only their birthplace, but the first place
for the worship of God that was built un-
der the sun. It was this place that they
were being asked to leave, and leave only
for the sake of a principle, for the religion,
to please the will of Allah.

This principle of abandonment had
to be vindicated and when it was , it
marked the dating of the beginning of
the supremacy of Islam. The idols of re-
gionalism and racialism which have
brought disasters to mankind from time
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immemorial, were broken with the Hij-
rah, and the new universal principles for
which Islam developed, at every phase,
a distinctive and a unique feature in sim-
ple and historical terms.

As the objective was to establish
the supremacy of the new social order
and ideology, what was needed in that
phase was a centre, a place where the
movement could have a foothold, and
from where it could be translated into re-
ality, practised and demonstrated to
mankind. The Hijrah also signifies the
inauguration of the era of the establish-
ment of the principles of Islam in social
and cultural terms. That is why within
the first yéar the first constitution of Med-
inah was framed. The Prophet went to
Medinah not as a refugee; he went there
as the Prophet and the ruler —as the man
who was to decide the destiny of this
new city -state. Actually, it is a misno-
mer to call it a ‘flight’ and an injustice to
history to call it a migration. The real
historical significance of this is not con-
veyed by the word migration. And that
is why the word Hijrah is preferable to
any of its English equivalents.

Another important aspect of Hij-
rah is that it is not merely an event of his-
torical significance, but one which has a
spiritual and social meaning as well. One
finds that in the last analysis, the Hijrah
is a kind of a process of identification.
In Hijrah, not only does one refuse to be
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SURATUL — FALAQ
Say: | seek refuge in the Lord of the Daybreak*
From the evil of that which He has created*
From the evil of the darkness when it is intense*
From the evil of malignant witchcraft*
And from the evil of the envious one when he envies*

(Chapter 113)

P TSRk M S S
SURATUN - NAS

Say: | seek refuge in the Lord and Cherisher of Mankind*
The King or Ruler of Mankind*

From the mischief of the whisperer(of evilwho withdraws

The Same who whispers into the hearts of mankind®
. From among Jinns and among men*

(Chapter 114)

mmhwx.n'mmn-:--‘-z“\w-ua

associated with any of these batil(false)
concepts but one is positively identified
with the will of Allah. That is why the
Prophet, when asked by the sahaba( Com-
panions) which was the best Hijrah, repli-
ed that the best of Hijrahs is the Hijrah
away from that which displeases the Lord.
Thus when remaining in Makkah, the first
place of worship, under the sun, involved
the displeasure of Allah, Makkah was to
be abandoned. The historical event then
is motivated by a concept, the concept of
man's identification with God's will, the
submission of all personal wishes (hawa)
to the guidance (huda) of Allah. Accep-
tance of the huda and identification with
God becomes a Hijrah. Each one of us,
who in any given situation, refuses to fol-
low that which displeases Allah, perform
an act of Hijrah. A hijrah from God's dis-
pleasure to God‘s pleasure. This is the
principle of identification, the concept
which emerges from the idea of hijrah.
What must be emphasized is  that
wherever one is, whatever one's station in
life, and whatever be the period and the
situation, the test is the identification
with God's pleasure and the Divine princi-
ple and disassociation from that which
destroys one's spiritual or ideological per-
sonality. This is the basic concept which
emerges from the Hijrah, from this his-
toric event which inaugurates the Islamic
era in history.
{Abridged, The Muslim London)
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These surahs (called Al-Muawwaza-
tain—the two chapters for seeking refuge)
contain a direction from God to take
refuge in Him and seek His protection
from all fear and evil, known or un-
known. God, the Exalted, unfolds His
world of care and calls the believers to
resort to His care and protection wherein
they will feel safe and peaceful. The two
surahs start off with “Say, | seek refuge
with the Lord of Daybreak” and “Say, |
seek refuge with the Lord of Mankind”
respectively, and throughout the surahs
the underlying factor of God’s kindness
and love is brought out.

Refuge in God is sought by the
believer from all types of evil, from the
evil of the created, from the evil of dark-
ness, from the evil of malignant witch-
craft and from the evil of the envious
one.

MAGIC

Various types of magic are
practised, some by deception of physical
human senses and others by influencing
people’s will-power and projecting ideas
onto their emotions and minds.

Magic is the production of illusions,
subject to a magician’s designs which does
not offer any kind of new facts of reality
or alter the nature of things. But it is an
evil from which God’s protection needs
to be sought.

SOME ATTRIBUTES OF GOD

Refuge is sought in the Lord,
Sovereign and God of mankind from the
insiduous whisperer, jinn or human, who
suggests evil ideas into people’s minds.
‘Suratun Naas’ presents the relevant attri-
butes that Allah possesses to keep away
this invisible evil which the mind on its
own cannot eliminate. The Lord is He
Who preserves, directs, cherishes and
protects mankind. The Sovereign is He
Who owns, governs and independently
runs the world. God is He who supersedes
all other beings and absolutely supervises
over all their affairs.

God the Merciful instructs His
Messenger, Muhammad on whom be
peace, and his Ummah, the world
community of believers to realise these

attributes of His and seek His protection
against the sneaking evil in the face of
which they are helpless without the aid of
the Lord, the Sovereign and Almighty.

The nature of this evil-importing
medium is identified first as ‘‘the sneak-
ing whisperer”. Then its form is specified
as ‘“from among jinn and men”. Its
function is outlined as “to whisper in the
hearts of mankind”.

One’s full attention is drawn to the
whole identity of this ‘“sneaking
whisperer” after describing its nature in
order to show the process by which that
evil is insinuated so that one is alerted to
watch and confront it. When one is thus
given the full picture and knows that this
sneaking whisperer operates secretly he is
therefore made ready to take defensive
actions.

We do not know how the jinn
perform this whispering but we do
certainly find its repercussions in the
behaviour of individuals as well as human
life generally. We know for sure that the
battle between Adam and Satan has been
a very old one. It was declared by Satan
out of the evil inherent in him, his
conceit, and his envy and resentment of
man. He was given divine permission to
carry on this battle for some purpose
which God alene comprehends.

But significantly, man has not been
left alone, dispossessed of the necessary
means of protection. He has been
provided with the power of Iman (Belief).
Meditation and seeking refuge in Allah
are among man'’s effective weapons. When
man neglects these means of security and
defence, he indeed has only himself to
blame. It is related that Muhammad,
peace be upon him, said:

“Satan is besieging the individual’s

heart; he subsides whenever one

concientiously remembers God, but
insinuates (his evil) whenever one
is unthoughtful of God.”

HOW WE ARE MISLED

As for humans we know a great
deal of their various types of “whisper-
ing” and some types like the following
are common:

1. A bad companion, in whom one
confides, who injects evil into his

comrade’s heart and mind while he
is unaware.

Z A ruler’s counsellor or advisor who
whispers to him and turns him into
a destructive tyrant.

3. An unscrupulous slanderer who
fabricates and decorates tales and

makes them sound factual and
convincing.
4, A hustler of immoral business and

dealings, who ensnares people to

respond to their passions and their

sensual, unhealthy desires.

5. Other “whisperers’” who lay various
traps, inconspicuously utilising
people’s different weak points
which they detect and look for.

There is a very direct significance in

identifying ‘“‘the whisperer’” as “sneaking”

This description indicates ‘the secretive-

ness of the “whisperer”, and an allusion

to its intrinsic feebleness whenever it is
discovered or resisted. It subsides and
meekly withdraws when met in the open.

Nevertheless, the battle is long and
everlasting since this “‘whisperer” is
always watchful for the right moment
(when one neglects the remembrance of
God) to implant its evils. For the believer
to be conscious of God once in a while is
never sufficient as the war is continuous
till the end of time as the Qur’an vividly
states in this lucid picture:

“And. when God said unto the
angels: Fall down prostrate before Adam,
they fell prostrate except Satan who said:
Shall | fall prostrate before that which
you have created from clay?

He said: See you this (creature)
whom you have honoured above me, if
you will give me grace till the Day of
Resurrection | verily will misguide his
offspring save but a few.

God said, Go and whosoever of
them follows you, hell shall be your
ample reward! Provoke with your speech
whoever you can of them, urge your men
and horses (means of provocation) against
them, be partner in their wealth and
children and promise them... Whatever
Satan promises them is false. Over my
faithful bondmen (O Satan) you have no
power. Your Lord (O Muhammad) is
sufficient guardian.

(Adapted fromFi Zilal al Qur ‘an
by Sayyid Qutb).
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En Ksset

ISLAM —Its meaning and message.
Edited by Khurshid Ahmad. Islamic
Council of Eurcpe, 1975, 279pp, Biblio-
graphy of writers, 15pp Index.

Once, the centre of the Islamic
Renaissance appeared confined to the am-
bit of eastern nations, particularly Arabia,
Turkey, North Africa, Palestine, except
for the brief historical period when Spain
became the focal point of Islamic Cultu-
ral Revival and the fore-runner of Euro-
pean Renaissance in the early 16th centu-
ry.

However, the centre of this revival
is shifting from the east and lodging itself
in the west, as a result of: .

a) the keen interest of the oppress-
ed western minorities in Islam,

b) the repression of Islamic workers
in their homelands causing them to seek
refuge in the west, and
¢) the apparent improvement of relations
between the Islamic east and the western
world, as evidenced by America and Brit-
ain.

For this revival to gain momentum
in the west, however, there is need for a
particular type of scholarship —one which
does not attempt to ‘reform’ Islam  or
create a ‘type of Islam’ by adding the ad-
jective ‘Islamic’ to contemporary alien so-
cial philosophies [‘Islamic’ Socialism],
but which presents Islam in its pristine
purity to western peoples both in a lan-
guage and manner which precludes con-
ceptual distortions.

‘Islam—its meaning and message’
proves effective in this regard, for it chal-
lenges the very foundations of western so-
ciety while simultaneously correcting dis-
tortions and misunderstandings about the
nature of Islam. It is, therefore, a valua-
ble asset to Islamic revival among English-
speaking Muslim communities in the
world.

To facilitate reference, it is divided
into four parts —The Islamic Outlook on
Life, The Prophet and The Quran, The Is-
lamic System, Islam and the World. Each
part, composed of self-contained selec-
tions from well-known participants in the
Islamic Struggle—Muhammad Assad, Syed
Qutb, Abul A‘la Maududi, Mustafa Ah-
mad Al-Zarqa, etc—blends harmoniously
into the following to give a comprehen-

sive picture of the Islamic system of life.”

The writers are acquainted with the prob-
lems of Man and their styles of writing re-

THE

flect experience, confidence, a deep know
Jledge of Islam and an understanding of
the contemporary situation (which, des-
pite minor variations from country to
country is dominated by Ignorance (Ja-
hilliyah).

They emphasize that Islam has long
solved problems which continue to baffle
even the best western thinkers—the rights
of women, the concept of worship, the
origin of Man,relationship between ‘religi-
on’ and ‘science’, the question of ultimate
Sovereignty, etc. A. H. Siddiqui says: ‘A
religion as self-contained and realistic as
Islam is, must provide answers to all spirit
-ual and secular questions and should of-
fer to humanity not only a new metaphy-
sical outlook, but a comprehensive pro-
gramme of revolution in human life...” On
the question of Sovereignty, Maududi
says: The basic principle of Islam is that
human beings must, individually and col-
lectively, surrender all rights of overlord-
ship, legislation and exercising of author-
ity over others. No one should be allow-
ed to pass orders or make commands in
his own right....This right vests in Allah
Alone.’

This book hits out at the narrow
concept of religion prevalent in the west,
where ‘religion’ if not limited to a few be-
liefs and rituals, is either obsolete or con-
fined to specific boundaries dubbed ‘the
private life of man’. The advocates of Is-
lam state clearly that Islam is an ideology
of Divine origin and is as perennial as man.
It looks at man as a composite creature
and devises a scheme of life which is com-
prehensive both in nature and scope so
that no part of man’s life is untouched by
it or left to the tyranny of Caesar: ‘.a
religion with such laws and principles and
so comprehensive as to include the whole
of the human existence, emotions,
thoughts, actions, worship, economic deal
-ings, social relationships, instructive
urges and spiritual aspirations—all arrang-
ed in the framework of a single harmoni-
ous but unique system of life, can never
lose its usefulness for mankind.’ (p.257)

Usually, Muslim writers tend to
paint the west in the grossest terms with-
out considering the positive aspects of its
culture, This is not so with this book as a
whole; it attempts to present a balanced
view of western society so that western
peoples may see themselves and their en-
vironment in the light of objectivity and
reason. It encourages the western mind
to look to other than western traditions
for the solutions to its problems.
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Though the writing styles vary, the
feeling one gets is that of a constant repe-
tition of themes throughout the whole
book. The juxtaposition of similar ideas
tend to lend monotony to the book and
suggests that one article would have admi-
rably conveyed the message of each sec-
tion .

In Chapter II, the inclusion of Mau-
dudi’s introduction to the Quran would
have been better than the second article
and would have more clearly explained
the nature of the Quran, while Syed
Qutb’s essay on the Quranic Method from
the book ‘Milestones’ would have lent
added potency to a work well done and
established the fact that Islam possesses a
specific method of implementation. How-
ever, it must be borne in mind that the
solutions which Islam presents to the
problems of mankind in general and the
west in particular, would be rendered in-
effective if they are divorced from their
natural environment. Mankind in the
west, therefore, must be made to under-
stand that Islam demands total accep-
tance and not piecemeal allegiance.

a merciless society—is but a solitary exam
-ple of what happens to a victim of ferni-
cation. There are countless women like
her, women destroyed in their early
youth and left to the mercy of a wicked
society of hypocrites. Today she stands
condemned, a victim of pseudo-social bar-
riers and lopsided laws. She stands ex-
posed before all our eyes and we stand
exposed to the sight of Allah. Are we
prepared to see that Justice is done? Is
she really a Murderer, or is She THE
SCAPEGOAT upon whom a degenerate
society can hang its guilty conscience and
return to an ignorant and disgusting exis-
tence? When are the Muslims going to
obey Allah’s command: “ENJOIN WHAT
IS RIGHT AND FORBID WHAT IS
EVIL"?

Allah says: “O you who believe!
Stand out firmly for justice as wit-
nesses to God, even as against your-
selves, or your parents, or your Kin
and whether it be (against) rich or
poor: for God can best protect
both. Follow not the lusts (of your
hearts) lest you swerve, and if you
distort (Justice) or decline to do
justice, verily, God is well-acquaint-
ed with all that you do”".
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NO SOLUTIONS

West Indian Social Problems (A Sociologi-
cal Perspective) Edited by Malcolm Cross,
Columbus Publishers Ltd, 1970, 160pp.,
3pp Bibliography of writers.

In recent years, social scientists
are playing an ever-increasing role in the
structuring of man’s life, and this should
be borne in mind while examining the
problems raiséd in this book.

The introduction by Malcolm
Cross makes it clear that “to a sociologist,
there is always a difference between a so-
cial problem and a sociological problem”
and that the sociologist is not concerned
with solving society’s problems but with
collecting data for academic discipline.
This separation of social problems from
sociology needs to be frowned upon.

The first essay describes sociology
and sets framework for what comes later:
“Sociology may be defined as a systema-
tic study of human social relations....not
a form of social engineering primarily
concerned with seeking solutions to prob-
lems”’. This clearly removes any mis-iden-
tification with social work and portrays
the sociologist as being mentally sterile
and spiritually idle. Since the sociologist
supposedly . works with a)Objectivity—
analysing without bias, b)Scepticism— the
willingness to question everything , and
¢)Neutrality—not making any judgments,
ethical or moral, sociology thus exhibits
a total ignorance of man’s purpose on
earth and refuses to consider that man,
by nature, must incline to one thing or
another at every step of his struggle for
existence. And one thing is quite clear
from this book; the sociologist uses the
existing status quo as his foundation and
as such, his conclusions are tainted with
his own attitudes.

Andrew G.J. Camacho’s essay
“Work and Society” looks at attitudes
towards work in the Caribbean Society
(“By work. I mean whatever people do
to earn a livelihood”) and he attempts to
analyse the attitudes of different working
groups towards their jobs, in relation
to remuneration and job security.

Finding many unsatisfactory
situations, he suggests ‘that “our educa-
tional system does practically nothing to
prepare people for their world of work”,
but he fails to note that it also reinforces
negative attitudes towards certain types
of employment. While he does throw out

tentative solutions, he fails to realise that
education should be based upon man's
purpose of creation from which all work
is defined, not only in terms of livelihood
but in terms of building a better society.
Clivin- Victor’s essay on “Juvenile Delin-
quency” refuses to acknowledge the mor-
al element which can best be ingrained in
individuals within the family structure
where individual roles are clearly defined
in accordance with the commands of God
and the sense of accountability to Him on
the Day of Judgment. His statement “Ju-
venile Delinquency is a term used to indi-
cate a particular type of deviant behavi-
our; that is, behaviour which does not
conform to accepted standards in any one
society” could be very much the condem-
nation of the man-made virtues so plenti-
ful and highly-praised in most societies
today. It is equally applicable to the ex-
amples of Adult Delinquency (so conspi-
cuously absent from his essay) from
which minors can, and do, pattern their
lives.

J.D. Elder’s “Drug Addiction and
Society” shows up the Achille’s Heel of
sociology. The most widely used drug,
alcohol, is declared acceptable by man’s
legal ethics, even though it is expressly
prohibited by God in all Scriptures, yet
not one word is said about it. Not sur-
prisingly, since the Caribbean region,
especially Trinidad, Barbados and Ja-
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maica are noted for their “fine” rums.
This again proves the fallacy of the
sociologist’s claimt to ‘neutrality’.

The redeeming feature of this
entire book is the final essay which
immediately removes all fear from
the heart by assuring that sociology
can never replace politics and economics
(May Allah forbid) but can only supple-
ment them. As expected, the writer goes
on to make a fool of himself (and his
readers) by quoting ‘“‘people will strive
for maximum gain at least cost in the
short run, while not forgetting possible
losses in the long run...that people will
choose their economic activities in terms
of money”.

The emptiness of this assumption
shows up in the wild spending sprees
indulged in by advertisement-crazed peo-
ple and the deviations from idealized eco-
nomic behaviour seen in colonial societies
(where wealth is concentrated in the
hands of a few) and in communist -orient-
ated societies (where force and oppres-
sion dictate population tastes).

All in all, the book points out prob-
lems which West Indians face, but falls
flat when it comes to solutions. However
it poses a challenge to the Muslim commu~
nity in the Caribbean to apply the solu-
tions of Islam to the society’s ills, though
its boring reading may itself be a prob-
lem to anyone hoping to assimilate it.

Every Fortnight, get YOUR copy of

IMPACT International

Mushm Viewpoint(s) on Current Affairs

at the subsidized price of $1.00

(normal price including postage $1.75)

TOWARDS UNDERSTANDING
ISLAM! :

by Abul "Ala Maududi

Among the simplest and clearest

explanations of the basics of Islam

Ideal for the serious student,
whether Muslim or non-Muslim

Price: $2.50

ISLAMIC TRUST BOOKSHOP




Revolutionary Suicide? Islam?

ISLAM STANDS FOR

Worship and obedience to the
One True God

Man’s trusteeship over the
earth’s resources

Pure Thinking and Clean
Living

Seeking Useful Knowledge

Honest Intentions and Good
Works

Spending and Struggle in the
path of Truth and Justice

Brotherhood (on the basis of
faith and righteousness and
not on the basis of race,
colour, lineage or nationality)

Strong Family Units

Sexual relations only within
Marriage

Self Discipline and Collective
Effort

Belief in the Judgement of the
Hereafter as the test of man’s
true worth, success or failure

Individual responsibility and
accountability (to the Creator
of all beings)

TODAY, great battles are waged for the minds of men. Which way
feads to sound solutions for the problems of poverty, powerlessness,
racism, crime, exploitation and immorality? Does any one ideology
have the programme. necessary to alleviate the multifarious woes of
contemporary  society?  Marxism?

IT'S SOMETHING YOU OWE YOURSELF

ISLAM — The Universal Way - The Satisfying Way
For further information, contact The Islamic Trust,
Punt_iit Street, El Socorro Road, San Juan.

THE MUSLIM STANDARD, JANUARY 1977

Capitalism?  Nationalism?

ALSO, do you want to remain part cf the problem, or do you yearn
to be part of the real solution? !f you want to be part of the solution,
check out ISLAM, for yourself and your future.

ISLAM CONDEMNS

False Worship ( of idols, other
men, vain desires, superstitions
like horoscopes etc.)

Gambling (lottery, raffles,
bingo, whe whe etc)

Fornication and adultery and
all that encourages it (scanty
dress, lewd songs etc)

Intoxicants (rum, beer, etc)

Unclean foods (the pig, blood)
Racialism

Idle Talk, Lying, Deceit,
Backbiting

Stinginess or Miserliness
Usury, Hoarding, Bribery

Extravagance — in spending on
unnecessary things

Laziness, ldleness

Asceticism (Life renunciation)

Monopoly, exploitation and
injustice in all forms.

ISLAM — The Natural Way

You are welcome to use the reference library at the above
address, and obtain books and magazines,

Introductory Sessions on Islam
EVERY SUNDAY AT 7.00 PM

In these times
people must have standards

THE BEST STANDARD

THE MUSLIM STANDARD

WHAT WE AIM AT:

o Establishing obedience to
the authority of God and
adherence to the example
of His messenger, Muham
mad, upon whom be peace.
Projecting Muslim standards
of thought and conduct as
the ‘solution to problems.
Encouraging dialogue for
the advancement of all.

YOU CAN CONTRIBUTE:

by reading objectively and
encouraging others to read.
by submitting articles,
comments and suggestions.
by using the paper as your
-paper.
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Inland TT$3.00 (Postage Free)
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